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Patricia Ellis:

Good afternoon and welcome everyone. | am Patffltis, Executive Director of the Women’s
Foreign Policy Group. For those of you who do kratw us, we promote women'’s leadership in
international affairs professions, as well as workensure that women'’s voices are heard on the
pressing international issues such as our topscatiernoon European Muslims and Freedom of
Expressiot So much has been going on lately, particulanhce the publication of the Danish
cartoons, which actually occurred last Septemi&@nce then, they have been re-published in
some European newspapers and subsequently thexdoben protests all over the Middle East,
Africa, Asia, and South Asia in response to thisiés

Today we are launching the second year of the @Qar@orporation of New York Scholars
Program Series. These scholars receive a fellpnasid special grant, which is very
competitive, to do research. This year the tatal$ of the series is on Islam and we are
launching it today with Professor John Bowen. $la PO05 Carnegie Scholar and he is the
Dunbar-Van Cleve professor in Arts and Sciencé¥ashington University in St. Louis. He is
an expert on Muslims in Europe, and the authormdwa book, coming out in OctobeiVhy the
French Don't Like Headscarvés

We have a great turnout today with representafiees many different organizations and also a
number of people from Europe, some from embassesding the French, British, Polish, and
Finnish. We also have the former US Ambassadtir@édNetherlands and many other
distinguished guests. We have a very wonderfulesneg and | am sure there will be a lively
discussion and dialogue after our speaker finishesg the Q&A. | would also like to
recognize our board member, Susan Rappaport. ealy pleased that she could be here with
us today.

The Women'’s Foreign Policy Group also promotes wotheough our membership directory,
which is a real resource for identifying women leisdand experts. Also, go to our website,
www.wfpg.org for information about membership. Professor Bowestudies focus on the
problems of pluralism, law, religion, and contenmggrefforts to rethink Islamic norms and law




all over the world. Professor Bowen recently reedithe prestigious Carnegie Corporation of
New York Fellowship to write a book orshaping French Islarhin this book, he will examine
how French Muslims strive to build a base for theligious lives in a society that views their
practices as incompatible with national valuesw8a’s current work is expected to make an
important contribution to understanding how Mid&astern Islamic values, relating to gender
and equality, are affected and transformed by seddéology, and what impact this will have on
Europe. Professor Bowen is also the authoitsdafn, Law and Equality in Indonesia: An
Anthropology of Public Reasonirig Please join me in welcoming Professor John 8ow

John Bowen:

Thank you very much for that wonderful introductionwant to talk a bit about European
Muslims, how they came to be in Europe, and thinatiaout freedom of expression. Our talk
will have two parts. First, Muslims coming intorlépe and the differences across European
countries and second, issues around freedom oéssipn and how they are growing out of the
Muslim presence in Europe.

When | talk about Muslim immigration to Europe, &mt to talk about several different periods.
This is going to go by fairly briefly and we cannee back to all of these issues, but | want to
give you some sense of the history. There wasdilsng period of Muslim presence in Europe
going back to the first notions of what Europe wésie can argue that the notion of Europe as
Christendom grew out vis-a-vis Islam with Islamidiefg the southern boundaries of Europe.
Certainly Islam and Muslims shaped Spain, the Catomalkans, and much of the
Mediterranean world. The contemporary debatestabankey’s future in Europe reveal the
emotional associations between the West on one drachChristendom on the other, and also
some of the ambiguities about these associatiBus during the 18 and 28' centuries,

Muslims moved from the periphery into the center.

Through colonial ventures, beginning with the Flrenonquest of Algiers in 1830, the French
moved to incorporate Algeria as part of Franceonithe 1870s on, Algeria was part of France.
This also occurred through British and Dutch cadbrientures into South and Southeast Asia.
European countries ruled the majority of the walBliuslims, many of whom then came to
Europe for study. That’s the second period of e@llorule. The third is of labor migration
starting in the late ®century and continuing on into the™@entury. France took the lead at
the end of the 1®century and began to actively recruit laborersifielsewhere, especially from
its protectorates and properties in North Afri€ther countries followed suit, and especially
after WWII in the rebuilding of Europe, Muslims agll as others were actively recruited to
come spend some time working in European courdinesthen, it was thought, return. But they
began, in the 1960s, to settle down. The periddlmdr migration, of Muslims as unskilled
workers, turned to a period of Muslim citizenryt{keel Muslims with their families becoming
citizens). There was a very short period whereldMufamilies were beginning to settle down in
European countries in the 60s and early 70s. Trhdre mid 1970s, the recession turned things
around very quickly. Muslims, nor anyone else,awselcome as laborers and the only ways in
which they could settle, in most European countress either for political asylum or through
family reunification. Indeed about half of foregms coming to France now come through
marriage. At the same time, in 1973 and 1974inttmigration laws changed making it very



difficult for Muslims to enter Europe. There wabacklash against the economic competition
that Muslim immigrants represented, for examples National Front and other such parties.

About a decade later, in the mid to late 1980ggtinas a rise and shift of identity on the part of
many Muslims in Europe from being Algerians, Tuikgroccans, South Asians, etc. to being
Muslims. This is part because they felt they wirgoing to be accepted as French, certainly
not as English or German. Following that, theyldott go back because many of them were
born in European countries. Hence there was attwvard Islam as a sense of identity which
evidently came at the same time as internatiotamie political movements. So there was
rising identity movement within Europe in the naafdslam, but also rising fears about Islam in
the world.

| want to emphasize now some of the differencdberhistories of Muslims in different
European countries. These include differencessitotical relationships of Muslims to different
countries, differences in how you get things danedach country, and finally differences in
attitudes towards the cultural difference that fiad. The countries in Europe have vastly
different relationships with Islam. Bosnia has agduslim presence and southeastern of
Europe is Muslim. Also, France has two centuriesngagement in North Africa and there has
been a recent movement of Muslims into northerropean countries since the 1960s,
explaining some of the problems we see in the eonttier of Europe. Let me contrast two
cases just very briefly. We have Turks moving im@any European countries, especially to
Germany, who have no previous experience withahguages or background of the countries as
well as little cultural capital on arrival. Thisdh, leads to the formation of Turkish language
enclaves in Germany, the Netherlands, and otheyean countries, including France. That's
one extreme. On the other hand, we have South ggRakistanis and Indians coming to Britain
with knowledge of the language and social instiugi Afterwards, they join people from other
colonies with similar Anglophone cultural capitalarder to create new movements for racial
equality.

There are very different histories because of tiesterical relationships of Muslim migrants to
their host countries in Europe. That's one reasdisecond reason for great difference is the
different opportunity structures; how you get tterapne in each of these countries. In France,
Muslims quickly learned they had to organize naltynto do anything, and so they did. They
formed national organizations with the help of skete. In Britain they learned that things were
done locally, and began to put pressure on schuanids as well as form local associations.
Even Muslims moving to America adapted to Ameriearys. There is now a Muslim
delegation telling people how to run their livéBhey figure out that because you're in America,
you should tell other people how to do things. tt8me are different historical relationships
including different ways of getting things dondfelient opportunity structures, and finally very
different attitudes towards cultural difference.

The attitudes in European countries towards cultlifierence have grown over long periods of
time and involve very specific relations, and oftemy ambivalent ones to religion. For
example, the French republic was created in adbaith the Catholic Church beginning with the
French revolution. It was only about a century Hgd France created the secular “laic” system.
That experience of keeping the church out of thaipsphere and public schools as well as



creating a secular public school system now mdaatsRrance is resolute in trying to maintain a
secular public sphere in which religion does nateha place. At the same time, over the course
of the 19" and 28' centuries, France became the most ethnically atidmally pluralistic

country in Europe. In the 1930s, it was the couafrimmigration, surpassing even the US.
This has also lead France to both fear the conseggef too much emphasis on ethnic
difference and keep ethnic and racial badges/endstkstinctions out of the public sphere. In
fact, it is illegal in France for a French govermmagency to collect data on people’s ethnic and
racial characteristics. That's one example.

Germany is a very different case, it is a very neceuntry and it developed around ethnic
identity, meaning that it has been very hard fapie coming from elsewhere to be accepted as
fully German. At the same time, the legacy of Theaty of Westphalia in the T&entury

(which gave each prince the right to determinerétigion of his principality) includes the long
tradition in Germany which continues to publiclgognize and support religions. Muslims then
compete to get recognized as the representativistaoi. We can talk about other countries.

Britain has retained its established Anglican Chuabich in the minds of many Muslim and
Jews keeps secularism out of the public sphereabmas some room for public expression of
religious identities. In fact, Muslims and Orthadtewish leaders have lobbied for the
continued establishment of the Anglican Church.

Finally, the Scandinavian countries forged a sefis@tional belonging around a state church, as
they did in Spain. In the Scandinavian case thosgheral factors came together to make for a
particularly brittle relationship with recent Muslimmigrants. This strong sense of
identification with a state church, the fact thai$ims came to Scandinavia recently as
unskilled workers and asylum seekers, and thaBtamdinavians were relatively unused to
dealing with ethnic differences, have not madeipgsing that some of the most brittle inter-
ethnic relations have come from Europe’s northem tl wouldn’t exempt the Netherlands from
this either. That is a brief overview of Muslimegence and entry into Europe, just to give you
an idea of how varied it is. There is no Europkstéam and there is no European experience of
Muslims in Islam. It depends very much on thes@wus factors.

| want to, now, talk about the tension between $tvong commitments in Europe. This also
includes the United States, but it is especiallynfibin Europe. 1 do this because | think one risk
in the Danish cartoon debate is that we startitiktbf “us,” standing for free speech, versus
“them,” who stand for everything bad including \&nte and intolerance towards everybody.
What that misses though, is that our shared heritad | think there is a shared heritage
between Europe and North America). | see it asradge of combat that contains certain
contradictions rather than overcoming them. Orottee hand, freedom of expression and on the
other preserving the civil peace. This is a cetffa contradiction really, of what | see as the
European shared tradition. Free speech and pnegehe civil peace came out of the bloody
battles over religion in the T6and 17" centuries. Out of these bloody wars came freedom o
religion. On the one hand, freedom of expresssquart of most of our founding documents.
We share a commitment to protect the right to esgomne’s opinions, even religious ones. The
French declaration of human rights in 1789 inflleehmany of the United States’ thoughts, laws
and constitution about toleration towards religi@dohn Locke’s letter about toleration, which he



wrote in 1685 while in exile in Amsterdam, set the basic Anglo-American notion of these
rights. Religious conscience should be out of mezEdhe ruler and should remain one’s private
domain, as long as one swears obedience to thre (Ties approach argued for toleration of
dissenting Protestants of which Locke was one. rdtithe rights of atheists, how could you
trust their word anyway? They don’t believe anyghinor of Catholics unless they were willing
to renounce allegiance to the Pope.

One can see on this side of the Atlantic, the eslod¢his notion, in the debates and the
uncertainties about John Kennedy’s election in 1980course, the possibility of the non-
believer to be elected to high office here, ofteikas European observers. Now the British
version of this shared tradition is a bit differghtllows the continued establishment of the
Anglican Church. The continued presence of argfifjiosity in the public sphere. As |
mentioned, many Muslims support this lest secutateke over the public sphere and make
everybody French. Of course, that is the greatrashbecause the French battle for freedom of
expression was against the Catholic Church asialsow political institution, rather than for
the right of the individual religious consciencEhat was the Anglo battle. Such that anti-
Catholic passions became, for many, anti-religigasssions, and hence led to the notion of
secularity. That is one of our traditions, thehtigp express our opinions, even religious ones.
On the other hand, out of those same battles caenledrror of civil war, and especially civil war
over religious, ethnic or racial differences. Tiaarful memory is very much on the surface. |
remember talking to the Ambassador from Francéedunited States and | said “When | am
trying to explain the thing about the headscaree&mericans, | always have to talk about
history” and he said, “YES! YES! It takes so lomgeixplain anything about France because |
have to go back too.” And it's true. Very oftéretwars of religion and the way in which, Henry
IV for example brought Protestants into the goveentnsought to lie religious tensions. This
past summer, with my family, | remember talkingatguy from a little hill village who did
watercolors and he was talking about how angry &g with the Catholics, who sent somebody
to destroy his Protestant village. The sense@tttial fabric being relatively delicate is still
very much there. One cannot simply leave peoplat@ their own opinions, or say whatever
they want, because there is always the dangethteaocial peace will be threatened. Of course,
the events since the religious wars only go tangftiteen this sense, specifically the Holocaust. |
can't help but quoting Blandine Kriegel who usedead a Maoist cell and is now one of the
high councilors to the center right president cdrfee. In the discussion she had with me, she
nicely contrasted French and Anglo-American notiohisow you protect freedoms. She said,
“In Anglo-Saxon thinking (she is a philosopher &mdws what she is talking about) it is the
concrete individual who has rights. Freedom ofsomence is the foundation. In our tradition,
these liberties are guaranteed through politicalggowhich guarantees a public space which is
neutral in respect to religion.” You have to halve state working constantly to protect the civil
peace, limiting people’s rights of expression whemeecessary.

It is this concept of the state’s role, to presarivd peace, that helps to explain the
government’s decision in early 2004 to prohibit Musgirls from wearing headscarves in public
schools. The debates about the headscarves be4889 at a time when people began to worry
about political Islam (The Islamic political pattgd just been created in Algeria). Many leftist
intellectuals were especially against headscamdsaeere very worried about the legacy of the
French revolution. These came together to leavplpeworried about headscarves in schools. In



1989 the first crises erupted in a school whereetiaere three girls who tried to enter with
headscarves on, and they were stopped and exp&lleKing of Morocco got on TV and
everything. The previous year though, the schbot@had a girl in a headscarf to show the
multicultural tolerance of the school. Things sdifted radically, both in the domestic and
international sphere. Things quieted down an®®@311994 there was a new crisis, a new sense
of worry, about the headscarves. A number of thiwgre happening. There was the
cancellation of Algerian elections by the generdibe division of French intellectuals over this,
a number on the left, said “Yes, we support theegas. . political Islamic movements are a
danger” and they turned again on the girls. dkgays the women being the problem, it's not
the people, not the men who are actually creatiegriolence. It died down again though and in
2003, returned when in the post 9/11 world, woralesut security were rising with regards to
poor schools, violence against women and in genanal anti-Semitism in the poor suburbs or
the poor outer cities of Paris. This convergencdamtvery easy for politicians to take the
headscarf as a cause. There was also a bandwfgcinbg the media and in the course of about
9 months, public opinion went from being againstrbag headscarves to being for banning
them. Some of these concerns were shared by Bthrepean countries, but the French spin on
all of this was to emphasize the importance ofphiglic school as a place where religious and
ethnic distinctions would be placed aside and wpemrgple would learn to be French above all
else. That is an important part of the Frenchtmosiand it's not a bad one. But you have to
recognize that it grows out of combat with the @huand where now the school plays one of the
major integrating roles. In Britain, even aftee tiecent bombings, expressions of personal
religious beliefs in schools and other settingsulgh dress and other ways, is seen as part of the
social contract, rather than a threat to it.

The anxiety lest civil peace be threatened by ialig; racial, or ethnic hatred goes beyond
Islam. Those countries most directly affected lazim have lost making a public denial of the
Holocaust a crime. Just a few weeks ago, thedBrauthor, David Irving, began a three year
sentence out of a possible ten, in Austria, folitgdeclared in print that Hitler's plan was a
myth, that the gas chambers were a myth, etc. Nogays he doesn’t believe that anymore, but
he was still sentenced. Itis illegal to denyltwocaust in Germany, France, Belgium, Poland,
the Czech Republic, Switzerland, and Slovakia, el &8 in Israel.

International law already prohibits expressionsetifjious or racial hatred that incite violence or
even hostility, but the European Convention on HuoiiRaghts goes even further. The
Convention applies to all members of the councEofope (46 member body including the EU
countries, Turkey, most prospective EU membersis Tonvention on Human Rights has
become increasingly important, especially as th@gean Court on Human Rights becomes
more and more active in subjecting member state tavgcrutiny. France is one of the most
often cited and criticized countries. Articlesr8lalO guarantee the right of freedom of
expression including, but not limited to, religioesgpression. But they also allow states to
restrict those rights for a number of reasonsuiticlg “the protection of the reputation or rights
of others” a clause interpreted by the EuropeanriGouHuman Rights to include religious and
racial sensibilities. European law, which apptesll these member states, forbids anyone from
publicly saying or drawing in ways that would imfgie on the rights or reputation of others,
which includes religious or racial sensibilitigloreover, under the principle of subsidiary, the
court gives considerable latitude to member statésrmulate their own versions of what is



necessary to protect those sensibilities. So vgbemeone challenged France’s law of Holocaust
denials, the court ruled that because France ltagedrthat denying the holocaust was one of the
principle ways in which anti-Semitism was propadatbe law was a legitimate restriction of
expression. France had linked it to infringingtbe religious and racial sensibilities and rights
of others.

In 2004, one of the members of the European CouHuman Rights told the French Parliament
that a law banning headscarves on girls in pulslhosls would be upheld by the court because it
expressed a national consensus about how bestderpe special order. Shortly after that law
was passed, the court did hear a case coming frokey and it in turn upheld Turkey’s law
which forbids Islamic scarves in universities adlas in other places. Member states have
taken on these rights to prohibit a range of exgdoes Last October, a French court ordered a
marketing company to remove posters which featareérsion of The Last Supper. By French
advertising standards, the women were pretty ctbmel there was a man with a nude upper
body turning away from the camera, but in the aofene of the women. It is recognizably
though, The Last Supper. The court agreed walpthintiffs that the poster offended Catholic
sensibilities and thus had to be withdrawn fromligutpace. There is a new British law (we
think of the British as being the ultimate in tihght to free speech) allowing the prosecution of
speech that is intended to stir up hatred of othased on their beliefs.

The Danish penal code allows for the prosecutioangbne that disseminates information that
would insult or degrade a group on account of theliefs, origins, or race. No need to prove
incitement. So when Muslims in Europe ask for eesf their sensibilities, they are well

within the range of European norms and laws onidisise. There is nothing “third worldly”
about it. The initial demands, first made in Denknand then further into Europe, including
some suits that are underway in France and elsewaies well within the range of European
practices. Finally, Danish Muslims have a lot mfmaunition for their claim that Denmark
unevenly applies its own laws. They point out that editor of the offending paper, had in 2003
rejected cartoons about Jesus on ground that tbejdveffend Christians. Denmark probably
has the most virulent public anti-Islamic discoun$all the European countries. It's far right
party succeeded in making it so difficult for a [@dn obtain residency rights for a non-Danish
spouse, that a rather large number of couples iv@natross the water in Sweden, a country that
makes things quite a bit easier. They then comnfiign Sweden to Denmark, because the
spouse can't get residency papers. The campaighifowas an anti-immigrant campaign.

Other Scandinavian countries, although less sofreamark, have shown similar reactions to
the relatively new presence of Muslims in theirioies. They by and large supported the
Danes in the name of free speech. The BritishFaadch reactions were quite different.

The President of France condemned all provocattmatscould inflame passions on both sides.
Even in France they condemned the publication @tctrtoons as damaging to religious
sensibilities. It is interesting to watch the fght in Europe because they have very different
positions on this issue depending on their respectomestic politics. No British paper has
published the cartoons. Both because they saswii@ll public sentiment as strongly against
publishing the cartoons and perhaps they also khatvmost of the people that run the
newspaper kiosks are from South Asia.



So Europeans are not all alike, so what? Well gtmtes within Europe point to the tension that
is indeed our heritage. A tension between righfse® expression and limits on acts that could
offend others and cause social harm. We heresitu@h live with that tension too of course, but
many Europeans have a sense that their own barbarisist too close under the surface, too
close in their own recent past, an undeniable gfatteir own civilization, to be given free
access to public space.

Question & Answer

Question:
What was the reaction to the publication of the iBlaigartoons all about?

Answer:

| follow the French press pretty closely and thees an article in a French newspaper where the
writer acted as if the Islamic objection to theteans is about a religious belief. Is actually, is
about sensibilities. There has been a tendensgytdso what, cartoons, if they would only grow
up and become ironic” like Jon Stewart for exampexause then it would be fully civilized.

Well this is a very patronizing notion and we ie tlest tend to take the last ten years of extreme
enlightenment and say “this is where you all shdadd why don’t you let women vote?” But
France was one of the last countries to allow wotoearote (post WWII), followed only by
Switzerland. A little historical reflection woultelp maybe beginning with the clauses that
already exist in European law regarding religiong eacial sensibilities rather than pretending to
judge the appropriateness or not of Muslim sengésl

Patricia Ellis:

You mentioned immigration and the current Prime ister advocates an anti-immigration
policy. It seems though, that it is one of thenjs causing all the panic. On the one hand it is
important to have immigration, and on the otherdhidn@re is all this fear about it. 1 am
wondering if you can address how this can be da#itand also what happens to those that are
moderates, and their voices, in such a polarizbate®

Answer:

One main problem is that we only hear about thélpros. There are tremendous steps being
taken, by Muslims and others to create viable l@ng religious institutions that fit the profiles
of those countries. It would be helpful if we wowliyorce the issue of Islam fitting into French
society from the problem of immigrants adapting beahg accepted or not, which are often very
different issues. Despite the French self-imag®bf everyone has always fit in France
perfectly until now,” the truth is that only aft&fWIl were the Poles beginning to be accepted as
long term residents of France. Before then, tixae a great deal of often violent reaction in
France against European/Catholic immigrants. Reére often sent back. | don’t know what
the solution is. | think to separate these twostjoas though, is quite important; of looking at
immigration and looking at religious adaptationaepely.

Question:



How was the reaction to the publication of the Barsartoons of the Prophet Muhammad
different across Europe? How was it interpretethenUnited States?

Answer:

In part, | think the strong reaction by Muslims egawhat happened in Europe with the
cartoons is augmented by the fact that on manygongolicy issues today Europe and the US
are working together. It used to be the caseBEhabpe was pro-Palestinian and the US was pro-
Israeli, etc. But now on issues like Korea, Irad &lamas, the French and American foreign
policy positions are not very far apart. Thisstone Muslims, is threatening. Itis very
important to know that even though France is uguaken to be the most secular state, which is
true in a sense, the French approach to religi@s gy back to Napoleon when he created
public religions. This position is to support asawhtrol. Freedom of religion is more
constrained in France and there are more limitserd is also much more state support for
religion in France than in the US. If you wanstart a private school, your teacher salaries are
paid for by the state. The Cathedrals and thedliatbhurches, the religious buildings that have
been in existence since 1905 (when church and st separated) are supported by the
municipalities or the state. In the case of theéatants, only half of their churches are
maintained by municipalities or the state. In¢hse of Muslims, none, and in the case of Jews,
about 10%. So why don’t we have equal treatmef&ll that is a debate within the French
system.

| work with Muslim teachers, very religious mindpelople and most of them say that secularity
is fine. They know that they have more religioreetiom here than in other countries. In France
though, crimes against Jews aren’t treated the sanceémes against Muslims. There are
cathedrals all around and when somebody wantsitd dunosque, everyone gets upset. So the
French are not consistent. But the principle is tivat is taken seriously and is a perfectly good
basis for immigration.

Question:
How do you see things changing in France and theetstates regarding the treatment of
Muslim minorities?

Answer:

It's very interesting. There is a very interestounvergence. If | were to predict, | would
predict the following: a convergence of what wednaeen doing in the US and also what has
been done in France, towards a less individualcbasd a more place based form of
compensation or affirmative action. France has lmmeng something like this, and many people
have proposed that that is the way to think abouilhg special aid to certain areas that would
not violate our sense that we shouldn’t [identggpple first and foremost by race or religion.
Now let me say that the French are extremely inster® on this business of identifying people
by race and religion. You may have heard of thdei&pping, torture and death of the guy in
France which was committed by this gang of psyctigpdrankly. It was taken as an anti-
Semitic act. There is a tendency in France to swaxk and forth and to assume that something
is anti-Semitic one time and then the next igntrelhis is a case where instantly the
administration was calling it anti-Semitic on th@gnds that the kidnapping was done because
the guy was Jewish and would have money. But ecalse they hated him for being a Jew. It



was based on the stereotype of Jews having moReste was a very interesting editorial a few
days ago saying “look what that's doing to our oxatdf citizen’s first and racial/ethnic groups
second.” So we are no longer talking about Freredple and their rights, but we are talking
about Jews rights, Muslims rights, etc. So evengh France, on principal grounds, is against
treating these ethnic, racial, and religious idesgtias the main basis for dealing with people,
they can't follow through. They are very inconsrst

Question:

| want to ask you a question about national idertitd citizenship culture. | would stipulate that
it is all related to economic opportunity. | askbd Turkish Ambassador what is was like to be
Turkish in the Netherlands. How do you see the wiwdue of feeling like you are part of the
“We?”

Answer:

That is an excellent question and also an extrecwtyplicated one. You knew that my first
answer was going to be; it depends on which coumérare talking about. A good friend of
mine, an Iranian, now French philosopher and sogist, wrote a fascinating book on Muslims
and prisons recently. He was visiting me in thel&k$ year and we went out see the Imam of
our mosque. It's a big mosque, just west of thg ery rich. The Imam was the president of
the Islamic Society of North America for quite alehénd knew how things worked. My friend
was really interested in how things work and alsw the Muslims were treated here after 9/11.
The Imam said that that specifically was a locéiafind it depended on where you were.
Afterwards, my friend said that the most amazinggtabout the conversation was that
whenever the Imam said “we”, he meant Americane.Ilam in France would ever say “we”
to mean French people including “me”. “We areftreigners and the French people are other
people.” So there is this strong sense of distffiec | think it is still the current issue of the
Boston Review, which you can read for free onliherote a piece on the riots of last
November and what | said was that there were aliélreconomic causes like lack of jobs, etc.
But there had to be something else, and the sonteéise was the strong historical sense of the
decades of exclusion, of not being one of the “UsS.recently as the early 60s during the
Algerian war, citizens of France that were Muslind&om Algeria had a different citizenship
status. The myth of France always having equaletiship, is nothing more than that, a myth.
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